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EDITORIAL 


A large proportion of this quarter’s issue is occupied with the 
Protestant Churches of Europe, and it therefore seems appro- 
priate to define our attitude towards the movements towards 
Catholicism in those Churches, though it involves some repetition 
of what we have said in previous issues. 


‘These are “Confessional Churches”, either Lutheran or Cal- 
vinist (“Reformed”); that is, their principle formularies are one 
or other of the Confessions drawn up during the sixteenth 
century, which elaborate such distinctively Protestant doctrines 
as Justification by Faith alone, and (in the case of the Reformed) 
Predestination. But, as we pointed out formerly, these distinctive 
doctrines were very soon whittled away, and by the end of the 
nineteenth century these churches had become so riddled with 
liberalism that they had ceased to exercise any great religious 
influence: this is the verdict that will be found in most observers 
of the period: it was no doubt short-sighted, not allowing for the 
powers of recuperation inherent in all Christian life. . 


It seems strange now to think that forty years ago and less the 
disputes of the Reformation period were regarded as a dull by- 
way of Church History, for the Protestant Churches of the Conti- 
nent can by no means be disregarded now: the movement 
associated with the name of Karl Barth has rejected the assump- 
tions of Liberal Humanism and reasserted the fundamental 
Protestant doctrines. We believe that, as Continental Protestant- 
ism was under-estimated at the beginning of the century, so now 
too much importance is being attached to this Neo-Protestantism: 
but certainly it cannot be ignored. 


But there are those among the members of these Churches 

who see that there need not be a stark alternative between Liberal 

Humanism and Neo-Calvinism, and that a return to Catholic — 
Faith and Order will preserve for them the true values, and save 
them from the extravagances of either. They believe in the 
Apostolic Succession and the Sacrifice of the Mass, and desire to 
see restored in their Churches these beliefs and the practices that 
go with them. With these movements we are in the heartiest 
sympathy; and we wish to help by any means in our power the 
work of the International League of Apostolic Faith and Order, 
which has been formed to bring together and aid these various 
groups. 

Dr. Landsman’s article shews the strength of the prejudice 
against which the Hilversum Convent, the Catholic group in the 
Dutch Reformed Church, have to contend; even to suggest the 
possibility of restoring the Apostolic Succession seems to be 
regarded as treachery. The Swedish group is in a different posi- 

tion in that the leaders of the Church Renewal Movement are 
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convinced that the Succession was preserved in their Church at 
the Reformation and has been ever since. In view of our sym- 
pathy with these movements, it may surprise our readers to find 
here an article in which this assumption is rather vigorously 
questioned. We do not believe that Mr. Campbell's article oughi 
to cause bitterness or acrimony. We are in agreement with the 
Swedish movement, as with the Dutch, that the Apostolic Suc- 
cession is an essential of Catholicity: what is questioned is the 
historical fact of the transmission of that Succession in the 
Church of Sweden: We would not wish to stifle dispute on a 
matter of this kind, any more than in the case of our own Succes- 
sion in the Anglican Church, which it is sometimes necessary 
to defend: and we think that Mr. Campbell has shewn reasonable 
grounds for enquiry. The Article also opens up further points, 
and we hope to obtain from Anglican theologians some treatment 
of the question of compulsion as affecting the validity of a 
Sacrament, and of the Doctrine of the Augsburg Confession. No 
doubt some member of the Church of Sweden will wish to pre- 
sent the facts of the case as they appear to them; and we ask them 
to believe, as we do, that Mr. Campbell is sincere in his final 
words and derives. no pleasure from raising these questions. 


It may perhaps quicken our sympathy for the Catholic-minded 
among the Lutherans if we realise the implications for devotion 
of the revival of Lutheran Theology. Dr. Nygren, now Bishop 
of Lund, reached a wide public with his “Eros and Agape”, the 
first part of which has lately been retranslated: but we doubt 
whether the Anglicans who used to employ his language so glibly 
really appreciated what his thesis involved. Briefly, he rejects 
everything in the Catholic tradition of Mystica! Prayer which 
can find any parallel in non-Christian religions: regarding it not 
as the enrichment of the Christian revelation by the experience 
of those who were “Christians beforge=Christ’ . "but as its con- 
tamination by alien elements, and especially Neo-Platonism. 


This he Claims to be essential Protestantism: but the late Dr. 
Inge also claimed that his teaching was genuine Protestantism, 
and nothing could be in more complete contrast, as the following 
extracts, from a posthumous article in the current number of 
the “Modern Churchman” will shew. 


“Judaism became a spiritual religion about 500 B.C., when a 
new revelation shone forth almost simultaneously in China with 
Confucius, in India with Buddha, in Persia with Zoroaster, in 
Greece with the Orphics and in Palestine with the later Jewish 
prophets .... 

The Church has made some inevitable mistakes. Perhaps the 
worst was the adoption of the Hebrew Scriptures, including 
those which are dated long before the above-mentioned enlight- 
one about 500 B.C. Our Anglican services are clogged with 
Judaism .... 
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Trust Chinese, Hindus, Persians, Mohammedans, Greeks, 
Hellenists, Catholics, Protestants and Jews. They have all seen 
the same and they have all had the same experience.” 


Anglo-Catholics have owed a good deal to Dr. Inge for his 
works on Christian Mysticism, and no doubt he is followed 
beyond the grave by many grateful prayers. We are sorry that 
this last essay was published, in which he not only places our 
Lord among other teachers without making any distinctive 
claim for Him, but also makes spiritual religion the preserve of 
a select few like himself, for whom*he recognises no need of 
Redemption. We would rather have remembered him by “Chris- 
tian Mysticism” or “Light, Life and Love.” 


But our immediate concern is with the complete contrast 
between his teaching and Dr. Nygren’s: and as the Liberalism of 
Dr. Inge ends in intellectual exclusiveness disguised as spiritu- 
ality, so the Lutheranism of Dr. Nygren ends in this, that what 
-our Lord defined as the first commandment of the Law, is ren- 
dered meaningless. The Love of God to Man becomes a bleak 
benevolence, and Man’s response to it is not Love but Faith. It 
is the Catholic Church that has known how to make her own all 
the aspirations of Man, without surrendering the unique claims 
of Jesus Christ. 

This is the kind of teaching with which our friends in ieeden 
are faced: and we understand that the situation of the Catholic 
minded in the Dutch Reformed Church is somewhat similar. We 
have no detailed information as to how the Neo-Calvinism of 
Prof. Barth and his followers expresses itself in the devotional 
life, but Barth’s own earlier writings give an impression almost 
of hysteria. This aspect of Protestantism does not reveal itself in 
England, because the Free Churches have been immensely influ- 
enced by Methodism; and Methodist piety, derived not from 
Orthodox Protestantism but from the Moravians, is too warm 
and wholesome to accept such conclusions. This is not to deny 
that it is open to criticism in other ways. In America, we gather 
that the trend is rather to somewhat crude versions of the 
Liberalism represented by Dr. Inge. 


Ultimately however, it is the same everywhere: the contest 
for Catholic Faith and Order is a contest for our prayers. Once 
the Tradition of the Catholic Church is rejected, and men are 
left to construct their devotional theology from their own inter- 
pretation of Scripture, isolated texts, torn from their context, 
are made to determine a whole system, and the end is the con- 
tradiction of that very Scripture which is claimed as the sole 
ground of the system. Many of the things we strive for appear 
mere externals or mere trivialities, but behind them we are con- 
tending against a system of thought which is prejudicial to the 
dearest thing we know, our privilege of knowing and 6 


- the Love of God. 
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NOTES 


Mr. A. W. Campbell is an Edinburgh lawyer and Honorary 
Secretary of the Scottish Church Union. He has written in “Faith 
and Unity” and elsewhere in defence of the Faith, has colla- 
borated with Mr. Peter Anson in his forthcoming history of 
Anglican Religious Communities “The Call of the Cloister”, and- 
is now engaged in a study of Sir George Macleod and his 
“Iona Community”. 


Canon Whitworth, son of a former Vicar of All Saints’, 
Margaret Street, is Vicar of the University Church at Cambridge. 
As Vicar of St: Andrew’s, Bethnal Green, in the early 20’s, he 
was elected Mayor and used the position to further Housing 
Reform. 


Readers have been puzzled to know how a German Lutheran 
could become a Bishop in the C.S.I. when there is no Lutheran 
body taking part. The explanation is that Bishop Lipp became 
a Calvinist and joined the Basle Mission which is in C.S.L. 


A Prayer Leaflet, “Prayer for the Maintenance of the Faith —— 


and Unity of the Church” is now available and may be obtained 
from the Church Union. There need not be a charge, but if any- 
one sends stamps to cover the cost, that would not be unwel- 
come. 


THE SPIRIT HOLLAND? 
by Fr. Michael Bruce 


When Catholics are accused of lacking .the Oecumenical spirit 

and of being rigid in their insistence on the maintenance of 
Apostolic Order, it may be well to compare this with what-is 
happening in a non-Episcopal Church. 
\..In the Dutch Reformed Church in Holland of recent years 
there have arisen men who, from their study of the Scriptures 
and the Fathers, have become convinced of the need for the © 
restoration of valid orders and the Apostolic succession, not 
merely for the sake of unity but for the sake of truth. 

Fully committed to this position is “the Hilversum Convent”— 
a group of Dutch pastors and lay people which owed its original 
impetus to.Pastor Loos of Hilversum but now contains other 
prominent people. There are many others who share the same 
views as the Convent though they are not formally committed to 
its deciaration, and beyond this there are other groups tending in 
a Catholic direction who seek the enrichment of their Church life 
chiefly by the restoration of traditional liturgica! worship. 

The article—a translation of which is printed below, reveals 


an attitude of mind to this spontaneous growth. Neither Pastor 


Loos nor the Hilversum Convent are mentioned in this article. 
but to understand the position it is.necessary to remember that 
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they had taken their stand on the need for the restoration of 
Apostolic Order before the International League of Apostolic 
Faith and Order came into existence. It is important that readers 
of “Faith and Unity” should know about Pastor Loos and should 
remember him and his family in their prayers. At the present 
time, he is neither allowed to resume his rights as a Pastor nor 
to leave the Dutch Reformed Church under the conditions which 
would apply to one convicted of heresy; and he is in his present 
predicament because of his belief in those things for which the 
Committee for the Defence of Church Principles stands. Probably 
it is the realisation that this treatment is indefensible that has 
‘caused the attack to be directed against LL.A.F.O. and Pastor 
van der Linde, who was at one time Secretary to the Dutch 
Oeccumenical Council, in the place of the Hilversum Convent 
and Pastor Loos; and those in Holland whose position is attacked 
recognise that the case of Pastor Loos is a test case for them also. 


ARTICLE BY F. H. LANDSMAN 


Under-Secretary of the General Synod of the Dutch Reformed 
Church of Holland. 
Translated from “De Hervormde Kerk” of January L6th, 1954, 


We deplore we are compelled this time to ask the attention 
for a phenomenon, that may well mean a serious menace to a 
sound development of the oecumenical movement in the long 
run. 

It may be to the point, therefore, to state it in good time. 

We ave in view the phenomenon of the increasing efforts, 
-..made from a certain side, to introduce the idea, that a Church 

of a reformed stamp, like the Dutch Reformed Church, is 
oecumenically-minded in the real sense only if it leaves room 
for episcopacy within its own Church Order. 

This idea is propagated especially by the “League for Apos- ° 
tolic Faith and Order,” founded at Lund in 1952, which has 
also a few members of Dutch Reformed origin. 

It is an odd affair with this so-called “apostolic order”, propa- 
gated by the League! 

As a Bote of fact we,-as reformed people, have little or no 
difficulty in recognising members of other protestant churches, 
which are holding episcopacy in esteem, like’ the Lutheran 
Church in Germany and America, the Anglican Church, the 
Methodist Church, the Swedish Church etc., as brethren in Jesus 
Christ. And when, travelling abroad, we are the guests of these 
Churches, we shall be glad to keep the fellowship of the Lord’s 

Supper with them. 

This finds its origin also in the fact that, ‘according to reformed 
ideas, Church Order as a matter of fact is an issue of accidental 
significance, even though we are of opinion that the presbyterian | 
or presbyterian-synodical church order deserves preference. | 
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The principal question is for us whether the Gospel is purely 
preached and the sacraments are correctly administered. 

But a member of a Church, that is downright episcopally 
organised like the Anglican Church, though he recognises us as 
brethren in the One Lord, is not in a condition to keep the fel- 
lowship of Holy Communion with us in good conscience, because 
his Church Order is in his way on this point! For him, indeed, 
Church Order is a matter of primary rather than secondary 
importance. According to his view the sacrament of Holy Com- 
- munion can indeed only be duly celebrated, if jts administration 
is performed by a priest, who has received his ordination at the 
hands of a bishop standing in the so-called apostolic succession. 
According. to his opinion such a priest alone-helds an apostolic 
py and he alone is in a-state to distribute the body of the 

ord 

We must repeat. it: as reformed christians we do not subscribe 
to this conception of ministry and sacrament. We are of opinion 
that making the legitimacy of an official administration depend- 
ent on a matter like the apostolic succession, highly dubious. 
already from an historical point of view, is a doctrine contrary 
to the Gospel . . . But this does not prevent us from seeking and 
maintaining fellowship of faith with such Churches as do adhere 
to this doctrine, and to co-operate with them within the World 
Council of Churches. We have, however, hitherto started from 
the assumption that on the vecumenical level the presbyterian 
and episcopal Churches were allowed to be considered as 

Or, to.express ourselves in a better way, as entities, that had 
equally to confess their unworthiness in face of the Gospel and 
had to seek together for the possibility of a worthier representa- 
tion of the One Body of Christ in this world. 

It is, however, becoming more and more clear that the 
“League” before-mentioned does not share this standpoint, and 
that also the members associated with it in the Netherlands are 
of opinion that the Reformed Church is only truly oecumen-- 
ically-minded, if it were to restore to honour the “apostolic 
ministry.” 

It is especially the Nieuwe Rotterdamse Courant (New Rotter- 
dam Newspaper), which- is acting as mouthpiece of this “catho- 
licizing” group of late and has this opinion advocated by 

“special” correspondents. 

Two articles in this daily (10-11-’53 and 21-11-'53), referring 
to an article, published aa us under the title “Catholic . . . and 
therefore reformed” (October 31st. 1953), rendered incorrectly 
by this paper, were particularly striking in this connection. 

Among others it was suggested in the N.R.C. at that time, that 
the insight would be growing in protestant circles in this country 
and abroad, that episcopacy would be essential for the final 
reunion of Christendom! 4 ¢ 
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This vision seems to us to be not only at variance with reality 
but also an obstacle to a good progress of the work of reunion. 

A line of thought similar to that which is all the go in the 
“League for Apostolic Faith and Order” was also found by us 
in the N.R.C. of January 6th, in a report of a lecture by Dr. H. 
van der Linde for the Liturgical Association. After having first 
stated that the traditional forms of intercourse with God in the 
Churches in this country are. completely threadbare, the speaker 
advocated a form of worship connected with a notion of the 
--Church, in which the apostolic ministry would be restored to 
honour. This should be first actualised in parochial communi- 
ties, hence to penetrate the whole body of the Church and to 
prepare it for meeting the other Churches in the Oecumene. 

It appears to us that, by demanding from the Reformed 
Church that it should break with the confession of the fathers 
concerning the ministry and the sacraments and by reproaching 
the Reformed Church with standing in the way of the unity of - 
the Church by not conceding this demand, people have been just 
turning the tables. 

We need not be ashamed of the “reformed” confession, sealed 
with the blood of so many martyrs. | 

For the reformation replaced the apostolicity of orders by the 
apostolicity of the truth of the Gospel. 3 | 

The question whether the Word of God was preached accord- 
ing to the Scriptures was decisive to it, not the question of the 
legitimacy of orders. 

Therefore, the reformation is still highly. up-to-date at present. 
and, by remaining faithful to the insight into the truth of God. 
once given to it, it may purvey an important contribution within 
the oecumenical movement. 


REPLY BY FR. MICHAEL BRUCE 
Dear Sir, 


It_is. perhaps. providential that a translation. of F. H. Lands-_ | 


man’s article attacking The International League For Apostolic 
Faith and Order should have reached me during the Week of 
Prayer for Christian Unity, for this great offering of prayer to 
God by Christians of many different traditions is a solemn 
reminder that Christian Unity will not be achieved by human 
argument but by the Grace of God guiding us all into His truth. 
One fruit of this prayer, however, should be that it becomes 
easier for us to speak cleariy to each other across the barriers of 
our divisions, so that we may grow together in mutual under- 
standing of each other and of the Truth that shall make us one. 

May | in this spirit try to remove some misconceptions? First. 
it must not be imagined that the views held by the League are in 
any sense new. The Lausanne Conference of the Faith and Order 
Movement said: 
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“In view of (1) the place which the Episcopate, the Councils 
of Presbyters, and the Congregation of the faithful, respec- 
tively had in the constitution of the early Church, and (2) the 
fact that episcopal, presbyteral and congregational systems of ~ 
government are each to-day, and have been for centuries, 
accepted by great communions in Christendom, and (3) the 
fact that episcopal, presbyteral and congregational systems are 
each believed by many to be essential to the good order of the 
Church, we therefore recognise that these several elements 
‘must all, under conditions which require further study, have 
‘an appropriate place in the order of life of a reunited Church, 
and that each separate communion, recalling the abundant 
~ blessing of God vouchsafed to its ministry in the past, should 
~ gladly bring to the common life of the united Church its own 
spiritual treasures.” 

The idea that episcopacy must have a place in the reunited 
Church of the future is therefore of long standing in the Oecu- 
menical Movement. Nor must it be imagined that the views held 
by the League are only those of a small minority. The following 
quotations are from the Report of the Edinburgh Faith and 
Order Conference 1937: 

“Those Churches which adhere to the doctrine of the 
Church from the age of the Great Councils to the Reforma- 
tion regard it as one of the conditions for the validity of any 
sacrament except baptism (and in some pa | marriage) that 
it should be performed by a validly ordained or consecrated 
minister. Thus to them the validity of Holy Order is one of 
the indispensable conditions of the validity of other sacra- 
ments.” 

“The Orthodox Church, regarding the ministry as instituted 

in the Church by Christ Himself, and as the body which by a 
sseaial charisma is the organ’ through -which ie Church 
spreads its means of gra¢e such as the sacraments, and believ- 
ing that the ministry in its threefold form of bishops, pres-_ 
byters and deacons can only be based on the unbroken Apos- 
tolic Succession, regrets that it is unable to come, in regard to 
the ministry, into some measure of agreement with many of 
the Churches represented at this Conference: but prays God 
that He, through His Holy Spirit, will guide to union even in 
regard to this difficult point of disagreement.” 


“The Old Catholics maintain that Episcopacy is of apos- 
tolic origin, and that it belongs to the essence of the Church. 
The Church is the bearer of the ministry. The ministers act 
only by the commission of the Church. The ministry is 
received, administered and handed on in the same sense and 
in the same way as the Apostles handed it down to the Church. 
The Apostolic Succession means the inseparability of Church 
and ministry and the continuity of both.” | 
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“Certain other Churches of the East and some Anglicans 
would wish to be associated with one or other of the above 
statements.” 

It will be seen therefore that this question of episcopacy ha’ 
been of central importance in oecumenical discussions for many 
years. Mr. Landsman writes, “We have, however, hitherto 
started from the assumption that on the vecumenical level the 
presbyterian and episcopal Churches were allowed to be con- 
sidered equivalent entities. Or to express ourselves in a better 
way, as entities that had equally to confess their unworthiness 
in the face of the Gospel and had to seek-tegether for the 
possibility of a worthier representation of the One Body of Christ 
_in this World,” but this reveals a serious ignorance of the exist- 
ing oecumenical situation. The Orthodox Eastern Churches have 
never confessed that they are entities that had to confess their 
unworthiness, though they would certainly agree that the mem- 
bers of the Church need so to confess. tga 

- Further, “The Church, the Churches, and the World Council 
of Churches,” a statement on the ecclesiologicai significance of 
the World Council of Churches received by its Central Commit- 
tee in Toronto, 1950, and commended for study and comment by 
the Churches says: : 

(4) “The member Churches of the World Council consider 
the relationship of other Churches to the Holy Catholic 
Church which the Creeds profess as a subject for mutual 

consideration. Nevertheless, membership does not’ imply 

~.< ‘that each Church must regard-the other member Churches 
as Churches in the true and full sense of the word. 

There is a place in the World Council both for those 
Churches which recognise other Churches as Churches in the 
full and true sense, and for those which do not. But these 
divided Churches, even if they cannot yet accept each other 
as true and pure Churches, believe that they should not remain 

_ in isolation from each other, and.consequently. they; have asso- 
ciated themselves in the World Council of Churchés.” 


This situation is not one which the International League for 
Apostolic Faith and Order created, but it is the existential 
situation in which the League seeks to play its part in working 
for fuller understanding. ; 

The League is not and has no intention of becoming a “pres- 
sure group” which seeks to achieve the restoration of episcopacy 
and Apostolic Faith by any other methods than those of frank 
and open theological discussion. Those of its members who are 
within the D.R.C. are, I believe, content to argue their case on 
the basis of what is already accepted by the D.R.C. in its New 
Church Order, for we believe that a true understanding of the 
Word of God in Holy Scripture necessarily implies a doctrine of 


the Church which takes the creeds and the Fathers seriously, and 
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which regards the ministry not merely as a matter of organisa- 

ae but as.a part of the essential life of the Spirit filled Body of 
rist. 

We recognise and respect the opinions of those of our fellow 
Christians who do not share these views, but we would beg of 
them to seek to meet us in frank theological discussion backed 
by prayer and unfailing charity as we seek also to meet them in 
a truly Christian encounter. 

It is of course not only in Holland that there are members of 
non-episcopal bodies who share the beliefs.of the League. No- 
one expects that these beliefs should be accepted by people who 
do not believe them to be true! But it is just as important that 
the consciences of those who hold unpopular but not illegal 
beliefs in the non-episcopal churches should be respected, as it 
is that those who hold the converse beliefs in the episcopal 
Churches should be; only so can honest scholarship exist. 


A GERMAN MANIFESTO 


The following is a translation of a letter which has been circu- 
lated in Germany by four leading Lutheran Pastors. We are 
informed that these men do not belong to Fr. Heiler’ $ group, but 
are in general sympathy with it. 


In the Era of the Church 


Our Ministerial Office and our conscience alike compel us to 
address ourselves to all whom it concerns, and to lay before them 
certain questions concerning the Christian Church, and especially 
Evangelical Christianity. For there are definite truths in the 
hearts of all, but a mouth is lacking to express these thoughts in 
words. We are convinced that an end must be put to this unfor- 
tunate silence. That is why we make this appeal. 

I. Our Churches are doing rightly and well in occupying 
themselves with the things of this world. But we are bound to 
say that the manner in which this is often done raises grave diffi- 
culties for-us, not only because the political positions occupied 
by many are a blow in the face of the Church, but also because 
those who have the guidance of the Church in their hands 
clearly lack the authority to curtail excesses or to lead aright — 
misguided consciences. 

This evil is deeply rooted. The Apostle says, that the Church 
is the pillar and ground of the truth. Can we say this of our 
Churches? Must there not be ‘something radically unsound, if 
the Church is found weak and hesitating? Has not the time come 
to speak out openly and without reserve about this state of 
affairs? Is it not necessary for all those, whose hearts God has 

endowed with love for the Church, to enter into themselves and 
work towards a change to better things? ! 


Our belief is that the weakened stature of the Church in our 


day proceeds principally from her disunity.* Nevertheless in this 
disunity most people are content that the Unity of the Body of 
Christ, Who was offered for us and wills to be present to us as 
one body, the Unity therefore of the One Lord, the One Faith 
and the One Baptism, should not be visible. 


Il. In particular, we beg you to ask yourselves, with us, this 
question; Have we any justification for accepting the disunity of 
the Body of Christ with resignation as an unavoidable misfor- 
tune? How can prayer arise from this resignation? What transi- 
tion can there be from this attitude to action? Is it not all just 
disobedience and infidelity? 


Our infidelity shews itself: 


(a) in this: that we are perfectly satisfied, although our Church, 
which calls itself Reformed, is not yet in agreement with the 
Church of the Lutheran Reformation. What answer can you give, 
when the _—— efforts for the fulness of worship in the Lutheran 
Mass, for the central position of the Holy Sacrament and of Con- 
fession, meet with such resistance? How does it come about that 
so many Lutheran congregations and churches are obstructed in 
following the direction indicated by their Confession? Should it 
not be incumbent upon every man of goodwill to return in the 
spirit of penitence to the point at which we deviated from this 
direction? 

(b) in this: that we act as though our Church began to exist in 
1517. Are we really ready to abandon so lightly the treasures of 
the pre-Reformation Church? Have we not every cause to ponder 
the true Apostolic character of the Episcopal Office, and to try 
and learn to esteem anew the great benefits which God has 
granted both to Christendom and to all Humanity through 
Monasticism? Have we forgotten that it was Boniface who con- 


verted Germany, and that our connection with the Apostles is . 


through him and the other Catholic missionaries and through 
them alone? 

(c) in this; that we dispense ourselves from considerable sec- 
tions of the Doctrine of the Apostles and Prophets. Have we 
really the right to suppress the truth, that Grace is active in 
Creation, and that thus we meet it, as Grace, in the works of 
Nature? What authority have we obstinately to ignore the doc- 
trine of the Reward of Good Works, and how can we justify 
ourselves for refusing to proclaim the evangelical message that 
the liturgical Ministry. of the Priesthood and the sufferings of 
Christian Martyrs are an effect of and a participation in the 
Sacrifice of Christ? What right have we to abandon to _philolo- 
gists and historians all concern with the Commission to S. Peter? 
This is our infidelity, to have seen the Church as of this world 


* The German word is very strong, Zerrissenheit, ““dismemberment"’. 
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only, and thus not to have recognised her mystery, and so not to 
be living in communion with the spirits of just men made perfect. 
Do you not agree with us that the recognition of all these short- 
comings ought to lead us to some definite conclusions? For in 
what we have just written there is nothing that has not been for 
a long time common ground of Evangelical theological enquiry. 
But our Church behaves as though these researches were nothing 
but a kind of hobby only interesting to theological specialists. 
III. If a special curse rests upon our Church life today, is it 
not because we obstinately refuse to draw certain conclusions © 
from the insights which we and many other Christians have 
gained concerning the Christian Church? We German Christians 
ought especially to have at heart our contacts with the Roman 
Catholic Church, because it is especially incumbent upon us to 
live and collaborate with her. . 
Is it right, that the great Confessions should behave as if 
nothing was happening, while men of German speech are thank- 
fully listening to the Gospel in Literature, on the Radio and in 


_the Press, from the lips of Evangelicals and of Roman Catholics 


alike? Our Lord, at the Last Judgement, will not pardon us for 
having, in less than ten years, forgotten how Christians of both 
Confessions suffered together as brothers. 

We do not pretend in any way that the two great Confessions 
of Germany are ready for Reunion. We know that Truth lies 
with us, but we know that Truth lies also with the Evangelical 
Churches and with Evangelical theologians. In this respect, our: 
relation to the Roman Catholic Church is not unique.* Or are 
we to make it a reproach to the Roman Catholic Church, that 
she has not shrunk as many Evangelical Churches have done 
from expounding Articles of Faith as Truths binding upon 
Christians in this life? We ask our Roman Catholic brethren to 
tell us, why the doctrinal attitude which separates us from them 
Causes us to participate to a lesser degree than they in the Light 
of Christ: for it all comes down to that. : 

IV. If you agree that in all these questions we have brought 
forward a whole complex of problems, which cry out for solu- 
tion in our days and especially in Germany. please make your 


’ address known to the signatories. We Know. that in the whole of 


Germany and beyond, similar questions to these which we have 
summarised are being raised, but nothing has as yet been done to 
bring such enquirers together. Soon it:may be too late. 

It is possible that you are already'a member of some group 
which is occupied with the same concerns as ours, or similar 
ones: then please try to establish a liaison between us and your © 
group. As soon as we know who are occupied with the same © 


* The meaning seems to be, that as Lutherans and Calvinists each maintain 
their own doctrines, without denying that the other is in possession of the 
true, £0 such attitude should be possible towards the Roman Catholic | 

urch. 
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questions as ourselves, we will take steps to bring about a meet- 
ing of all who are taken up with problems similar to ours. Per- 
haps it will prove necessary to enter into a closer form of asso- 
ciation, in which we pledge ourselves to definite duties and com- 
mitments. But for the present this summons, which we launch in 
this letter, is being heard, in the countries of German speech. 
We will not fail to return in detail to the problems outlined here. 


D. Hans Asnwrsen, D.D.. Kiel, Schilleatr, 27. 

Pfarrer Ernst Fricke, Frankfurt a M., Toplitz St.. 7. 

Pfarrer Max Lackmaan, Gehlenbeck, Kreis Liibbeike (Westf.). 
Pfarrer Wolfgang Lehmaan, Offenbach/Main, Gebeitstr, 104. 


CONVOCATION CANTERBURY 
by CANON G. E. A. WHITWORTH 


The summer session of Convocation lasted for three days in 
which time a wide medley of subjects had to be considered, 
including our relation to the Church in South India, the 
Hydrogen Bomb, the proposed new translation of the Bible, the 
pastoral care of those who have married again after divorce, the 
regulations for the interchange of preachers with other Christian 
bodies, the “Westward Position” in celebrating the Holy Com- 
munion, prayers for the Home and the Family, and the revision 
of the Canon Law of the Church dealing with Synodical 
Government of the Church and with the hearing of Confessions. 
In none of the discussions, not even in the last one, was there 
any division of Convocation on what might be called “Party” 
lines. 


- In 1950, Convocation passed certain interim resolutions about 
the relation of the Church of England with the Bishops and 
episcopally ordained clergy of the Church of South India. These 
regulations were not really satisfactory to anyone, but it was 
felt at that time that it would split the Church of England if more 
definite resolutions were passed, and it was agreed that the whole 
matter should be reviewed in five years time, that is in 1955. 
Though it seems likely that we may find then that the hard lines 
of division may have been softened by further knowledge, it is 
certain that it will still be very difficult to obtain anything like 
a more definite and agreed solution of the problems involved. 
For some time an unofficial committee of the Lower House of 
Convocation, representative of all points of view, has been con- 
sidering what ought to be done next year: both Houses have now 

agreed that an official Joint Committee shall be set up to review 
the resolutions of 1950 in the light of the present situation and to 
report for the guidance of Convocation in 1955. 
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After a discussion on the Atom Bomb, the Lower House went 
on to consider the Pastoral responsibility of the Church to people 
who have been divorced and then have married again. Last 
October the Bishops had sent down to the Lower House what 
they called “an adequate statement of pastoral practice”. This 


seemed so inadequate and unrealistic to the Lower House that 


the consideration of it was postponed to the present group of 
sessions. No one thinks that such marriages should be allowed 
to take place in church but no one thinks that these people 
should be looked upon as moral lepers cast out from all Christian 
fellowship. The circumstances vary widely. In special cases some 
bishops allow a service, or at leasf prayers in church, after the 
civil marriage before the Registrar: but the House felt, not for 
the first time, that some of the bishops having little or no 
experience as parish priests, know less than the members of the 
Lower House about the problems involved. In the end the House 
refused to accept the Bishops’ resolution and instead resolved 
“that this House requests his Grace the President to appoint a 
Joint Committee to consider problems arising out of the pastoral 
responsibility of the Church for those who have re-married after 
divorce, and to report”. The Archbishop has since intimated his 
willingness to do this. | 


A resolution proposed by the Rev. J. C. Wansey was of much 


Jess importance but was not without interest. He moved “That 


this House, while not wishing to assess the respective merits of 
this or any other legitimate stance for the celebration of the 
Holy Communion, notes with approval the adoption in certain 
churches of the Westward position.” That means the priest 
Standing behind the altar and facing the people: it is a position 
not unknown in certain Roman Catholic churches, but “apeing 
Rome” is certainly not the motive in this case. There is a 
vigorous movement today to bring the Eucharist more intimately 
into the life of the whole congregation than is perhaps easy if 


_ we keep too rigidly to our accustomed uses. This is the purpose 


of those priests who have established “The Parish Communion” 
as the centre of worship for the congregation; it is probably in 
such parishes that “The Westward Position” may be found to 
help to foster the family feeling that they are seeking. There was 
much sympathy in Convocation for the proposal but it was felt 
wiser not to vote on the resolution, and for the movement, such 
as it is, to establish itself more firmly before asking for any kind 
of official sanction. | 


The slow revision of the Canon Law of the Church goes on 
at every Session of Convocation. This time the House came to 
Canon 65 entitled “Of the Hearing of Confessions”. It dealt 
mainly with the question of Jurisdiction but it was interesting 
to note how keenly the more evangelical members, who were 


i 


unlikely perhaps ever to hear a formal confession, were interested 
in getting the exact form of words that would best convey what 


the canon was trying to say. e 


THE QUESTION SWEDISH ORDERS 
by A. W. CAMPBELL 


Two views of the Church of Sweden are current in English 
religious circles. The first has been judiciously expressed by the 
Congregationalist scholar, Dr. Nathaniel Micklem, “it is not 
possible for us to be more deeply and sincerely Protestant in 
doctrine than is the Church of Sweden, yet that Protestant 
Church retains many of the rites and much of the ceremonial of 
the medieval Church”. (The Pope's Men. London, 1953, pp. 9-10). 
The second is implied by the Anglican publicist, Mr. H. M. 
Waddams, “Let members of the Church of England take pains to 
show their fellow Swedish churchmen kindness and a welcome, 
and learn of the ways and traditions of this sister Church... . 
The Churches of England and Sweden have had, and continue to 
have, much in common; they are close together and united in 
many ways”. (The Swedish Church. London, 1946, p. 43 and 
p. 49). There seems, however, to be general agreement that the 
Church of Sweden has preserved the apostolic succession in its 
episcopate. The Bishop of Brechin has written, with his usual 
restraint, “Occasionally, as in Sweden, the episcopal succession 


_. was maintained for conservative reasons, but without any strong 


sense of its necessity”. (Principles of Reunion in Truth, Unity 
and Concord edited by K. D. Mackenzie. London, 1948, p. 78). 
Yet there are serious grounds for doubting the validity of the 
Swedish succession and it is only during the present century that 
Anglg-Catholics have come to accept it. President Routh, Dr. 
Pusey, Canon E. G. Wood and the learned Americans, Dr. F. J. 
Hall and Dr. H. R. Percival, were all gravely doubtful of it. 
Regarding the even more important question of doctrine, Dr. 
Pusey wrote, “May God, who brought to nought the building of 
the tower of Babel, bring utterly to nought all attempts to con- 
nect us with the Scandinavian bodies, so long as they retain the 
faith-destroying Confession of Augsburg”. (Essays on the Re- 
Union of Christendom edited by F. G. Lee. London 1867, 
p. Ixxix—the whole of Dr. Pusey’s treatment of the “Scandina- 
vian question” is important and should be read). 
Thejdoubt as to Swedish orders has once morc been raised by 

a strangely neglected passage in the Report of the Anahotenad: 
navian Conference at Oslo in March, 1951. The followinz 
exchange took place between Professor Einer Molland, Professor 
of Ecclesiastical History and Dean of the Faculty of Theology in 
the University of Oslo, and Professor Michael Ramsey, then 
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Regius Professor of Divinity in the University of Cambridge and 
now Bishop of Durham:— | 

“Professor Molland then mentioned she problem of the Suc- 

cession in the Church of Sweden. He said that the two Roman 

Catholic consecrators of the first Lutheran Archbishop of 

Sweden had signed a document beforehand to the effect that 

they were acting vi ef metu and that what they were about to 

do was to be held as null and void. They had no intention of 
continuing the Succession. 

“Professor Ramsey questioned whether intention to continue 

the Succession was the essential point. The intention was rather 

to ordain a bishop, and a pre-requisite of this was that those 
who laid on hands should themselves be bishops in the Church. 

It was this that preserved the Succession.” (The Church of 

England and the Churches of Norway, Denmark and Iceland. 

Report of the Committee appointed by the Archbishop of 

Canterbury in 1951. London, 1952, p . 30). 

The same point was made at the Cheltenham Church Congress 
in 1928 by the late Dr. V. Ammundsen, Bishop of Haderslev in 
Denmark, who said, “At the Reformation all the old Bishops 
were deposed. In Sweden the new Archbishop was consecrated 
by two Bishops who had themselves been episcopally conse- 
crated, one of them in Rome; although the two consecrators were 
in their heart against the reformation, and in a document 
declared the consecration, which they were forced to fulfil, to be 
quite invalid”. (The Anglican Church and the Lutheran Churches 
of Scandinavia in The Anglican Communion edited by H. A. 
Wilson. London, 1929, p. 380). The Norwegians and Danes have, 
of course, nothing to lose by raising this question, as they have 
admittedly abandoned the succession and officially do not wish 
it revived, though a few catholic-minded people among them 
would welcome a revival. 

The document to which Professor Molland and Bishop 
Ammundsen referred is the “Protest” executed by Magnus 
Sommer, Bishop of Strangniés, and Petrus Magni, Bishop of | 
Visteras, on 10th August, 1531, shortly before the consecration 
of Laurentius Petri, the first Lutheran Archbishop of Uppsala. 
This document contains an explicit and detailed repudiation of 
any intention really to accomplish any of the things which they 
were forced ta do. The two signatories explain that they are 
executing the document themselves before witnesses “quia usus 
notariorum non est in hoc regs, qui redigere possint nostram 
protestationem seu appellationem in publicam formam instru- 
menti”, which may be roughly translated “because there does 
not exist in this realm the profession of Notaries who could 
reduce our protest or appeal into the public form of an instru- 
ment.” The terms “Protest” and “Instrument” are technical 
terms applied to formal documents prepared by Notaries Public 


‘ 
. 


(Notaries are legal officers whose formal deeds possess a’ special 
degree of authenticity). The point is that as there were at the 
time no Notaries in Sweden who could execute the Protest in 
solemn legal form, the signatories were doing the next best 
thing. The document became part of the archives of Strangnas ‘ 
Cathedral and it is there to-day. The original Latin text of the 
Protest was published by the Swedish historian, Dr. Anders 
Herman Lundstrém, in Historisk Tidskrift. (Stockholm, 1897. _ 
pp. 62-63) and its authenticity is undoubted. Various attempts 
have been made to explain it away. The least unconvincing of 
these relies on a “Reservation” of 27th August, 1531, in the 
course of which the two bishops said “consecrationis munus non 
audemus vobis denegare’’, which can probably be translated “we 
dare not refuse to consecrate you”. It has been argued that their 
object was merely to protect themselves against the contingency ' 
of the Pope coming into his own again in Sweden and that no 
attention need be paid to the documents. This argument ignores 
the fact that heads rolled easily in Sweden at the time: if the two 
bishops had refused to consecrate they might well have lost their 
lives. It is intelligible that they were not prepared to risk this 
but instead gave formal legal expression to their lack of inten- 
tion. The Bishop of Durham’s opinion seems to have been 
extemporised as a reply to Professor Molland: it is improbable 
< that Dr. Ramsey would have defended the Swedish succession on 
these lines if he had read the Protest. Finally, it has been sug- 
gested that a forced episcopal consecration is analogous to the 
administration of a sacrament by a priest of immoral life. This 
contention could only be sustained on a magical view of conse- 
cration and ordination which no Catholic would hold. With the 
contemporary attempts to establish “National” Churches in the 
Communist-dominated countries of Eastern Europe behind the 
____Jron Curtain, it is always possible that a forced consecration 
é might occur to-day. It is unlikely that a bishop so consecrated 


would be recognised by the Holy See. | 


The only safe conclusion seems to be that the “Protest” and 
“Reservation” of 1531 make the origin of the present Swedish 
succession doubtful at best and that Anglicans dealing with 
_ Swedes in future should bear this well in mind. Even supposing 
~ that the basic difficulty could be got over, there are several 
reasons in the subsequent ecclesiastical history of Sweden for 
doubting whether the episcopal succession could have been 
retained. Permission has on occasion been given to deans and 
other ministers to ordain: non-episcopal ordination has also 
been practised in the mission-field and. still continues in the 
Swedish Augustana Synod in America. The services for the c@n- 
secration of bishops, for the ordination of priests (called 
“preachers” for most of the nineteenth century) and for the _ 
installation of incumbents proceed on largely identical lines. It 


18 


.- 


— 


seems doubtful whether the Church of Sweden possesses any 
clear idea of Holy Orders as such. It is far from certain that its 
consecration and ordination rites were or are sufficient and that 
_ the necessary intention has always been present or indeed is 
present to-day. The somewhat light-hearted discussion of 
Swedish forms of consecration and ordination contained in the 
Report of the 1909 Anglo-Swedish Commission (which was 
uncritically accepted by the 1920 Lambeth Conference) does not 
meet the objections raised by our nineteenth-century divines. 
Yet few have questioned the conclusions of this Commission that 
in Sweden the episcopal succession has been maintained and the 
office of priest rightly conceived and handed ong 

What ts needed 1s a thorough investigation of the Swedish 
Church, past and present, by Anglican scholars possessing the 
necessary historical, theological and linguistic equipment. Until 
such an investigation has been made and unless it has a favour- 
able result, the Anglican attitude to the Swedes.should be one of 
sympathetic reserve. As the Archbishop of Canterbury has 


remarked, a great deal has happened since 1920, when the Lam- 
beth Conference made certain proposals. In 1951/52 it was 
Officially declared that there was no obstacle on either side to 
inter-communion between the Church of Sweden and the 
statutory Kirk of Scotland (a body with no pretensions to holy 
orders and lacking even baptism of certain validity), and such 
inter-communion is now recognised as existing. It was pointed ~ 
out by a speaker in Canterbury Convocation on 14th October, 
1953, that.““Anyone who went to settle in Sweden had to register, 
and the Civil Registrar and the Ecclesiastical Registrar were the 
same person, the parish priest, so that anyone, who settled in 
Sweden became at one and the same time both a citizen of 
Sweden and a member of the Swedish Church”. This seems to 
imply that, in the case of an incomer, membership of the Church 
of Sweden is acquired automatically along with Swedish nation- 
ality and that the questions of baptism and “confirmation” are 
not raised. Under the Swedish law of religious liberty, which 
came into force on Ist January, 1952, a similar rule applies in 
the case of children born in Sweden. They enter the Swedish 
Church at their birth (i.e., not at baptism) if their parents belong 
to that Church. (See La Documentation Catholique. Paris, 15 
Juin 1952, p. 737). It is reported that “To help make up for the 
lack of pastors in Sweden, the Norwegian Government has 
decided to allow some of its pastors to work there. Norway, 
which has a population of three million, has more pastors than 
Sweden, whose population is Six niillion.” (The British Weekly, 
1Sth October, 1953). So far as the official Swedish Church is 
concerned, it thus seems that no special significance is attached 
to the apostolic succession which at is supposed to possess but 
which the Norwegian Church urtdoubtedly lacks. Dr. Yngve 
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Brilioth, now Archbishop of Uppsala, has even urged that the 
leaders of the Church of England should abandon the Tractarian 
principles which, he says, have largely governed their official 
attitude in recent times and sanction at least occasional inter- 
communion at international conferences. By this he means the 
practice of Anglicans communicating at the hands of ministers 
ordained outside the apostolic succession. (Theology, London, 
May, 1948, p. 187). It is no pleasure to raise these questions, but 
facts are facts and must be faced. 


= REVIEWS 


“The Church of South India.” Bengt Sundkler. Lutterworth 
Press 1954, pp. 457. 


No one who reads Dr. Sundkler’s “Church of South India” ’ 
can fail but to be impressed by the prodigious amount of reading 
and historical research that has gone to the compilation of this 
valuable book. There are about 100 pages of notes at the end 
—_which give ample evidence of the extent of his study, Dr. Sund- 

kler, a Pastor of the Church of Sweden (and therefore not tied 
- up with the C.S.I.) is a missionary and an historian and it is 

from those angles that he has surveyed the growth and 
development of the Church of South India. 

“In the lively debate of to-day on South India, a debate which 
is not likely to subside quickly, one thing has been strangely over- 
looked, perhaps because it is so obvious. That is the FACT of the 

. Church of South India.” It is from that starting point that we, as 

Anglicans have to look at the Church of South India. It is 

THERE whether we like it or not. It is therefore of real import- 
~ ance that we should know how it all come about, and Dr. 

Sundkler’s book helps us in this respect to a much greater degree 

than any other writer has done hitherto. He traces its history 

from the 19th century showing how the urgency of the missionary 

Situation in India inevitably led to a movement towards union. 

He deals with the carlier attempts of the denominations to 

achieve some form of unity and especially the formation of the 

C.S.1.U.C. But the book is not just an historical record of the 

events which have led to the fact of the Church of South India, it 

is much more. Great personalities, such as Bishop Palmer, 

Bishop Azariah, Sherwood Eddy and many others, move across 

the stage and play their parts, and the author brings into clear 

relief the tensions that existed between them and the theological 
problems involved. As one reads the book, one can see oneself 
in the precise situation described, sharing the tensions, feeling 
the difficulties and facing the problems. Nevertheless the histori- 
cal approach is of great value, for it shows that Church of South 

India scheme of union was not “a rash decision of.a number of 

wild enthusiasts” but the inevitable result of a long attempt to 

fulfil the missionary obligation which was in danger of being 
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destroyed by denominational division. It shows, moreover, the 
various revisions of the 1929 scheme and relates the discussions, 
objections and criticisms which arose during the formative years 
between 1929 and 1939. The crux, of course, was the episcopate 
and the ministry, and Sundkler deals with this faithfully and 
shows the great part that Bishop Palmer played at this time. 
The debate in 1932 was crucial... . the alternative between a new 
church in ancient India and the ancient church in new India. He 
records Catholic opposition to the scheme of Union both in 
England and in the Church of India, Burma and Ceylon. The 
proposal for Supplementary Ordination was scrutinised on a 
world-wide scale and the record of the various criticisms . . . and 
not least those of Bishop Horsley and Dr. Broomfield . . . makes 
enlightening and instructive reading.. 

This is a valuable book and should be read carefully especially 
by those who are engaged in inter-church relations. It will prove 
to be an historical text-book on the C.S.I. and certainly members 
of the Convocations should read it that-they might have this | 
~ wealth of fact clearly in mind when, in 1955, they are called 
upon to make a further decision regarding the C.S.I. Recently 
Fr. Dalby, S.S.J.E., and your reviewer have both. visited the 
C.S.I. and were greatly impressed by the way in which it is 
‘growing together’. Fundamental problems remain as this book 
clearly shows. In his epilogue Sundkler states:—‘“In the twentieth 
century there have been many plans and proposals and schemes 
of reunion in the West and in the East. Statements untold have 
been made and unmade. Declarations have been given and 
shelved. The practical futility of some of these declarations and 
statements is a challenge to the whole of the Ecumenical Move- 
ment.” Those who are concerned with, or interested in, the whole 
subject of reunion cannot afford to miss reading this record of 
the South India experiment no matter to what denomination or 
school of thought they belong. From the Catholic point of view, 
while Sundkler has dealt quite faithfully with the objections, one 
feels that there may be a little lack of sympathy, but to say 
more than that would be to do serious injustice to what is really 
a great and yaluable contribution to the understanding of this 
particular section of modern church history. 


_+& IVOR, MALM ESBURY. 


“The Polish National Catholic Church in America and 
Poland,” by Theodore Aatrows. S.P.C.K. 1953. Pp. 94 and 
appendices. 


At the Lambeth Conference of 1948, the “achievement of full 
inter-communion” with the Polish National Catholic Church was 
noted “with satisfaction and approval”, This book by an Ameri- 
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can Episcopal Priest, describes the origin, doctrine and practice 
of this Church. 

In spite of its title, it originated entirely among citizens of the 
United States of America. It was over twenty years from its 
foundation before it had any footing in Poland at all: and then, 
it took the form of a mission from America. This achieved some 
success in the days of the Polish Republic, but its fate is now 
unknown outside the Iron Curtain. For practical purposes the 
Polish National Catholic Church consists of American Nationals 
who wish to retain the language and culture of the unhappy 
country of their origin. In Poland, it has been the Roman Catho- 
lic Church that have given them a focus for their aspirations, 
Orthodoxy being identified with Russia and Protestantism with 
Germany, neither of which countries they have had any cause 
to love. When they came to America, they found that the Church 
was not their own in the same way: it was dominated by those 
_ Of Irish and to a lesser degree by those of German origin. This 

was the impulsé that lay behind the movement. 


_ The rather sordid quarrel about the control of property which 
arose in Scranton, Pennsylvania, in 1897, may be compared to 
Henry VIII's matrimonial difficulties: an independent parish was 
formed, and the leader, Fr. Hodur, not being satisfied that the — 
American hierarchy really represented the views of the Holy 
See, took the journey to Rome in the following ae. There “ts 
was told by two Cardinals, one of them himself a Pole, that 
Poles in America could never be permitted any special form of 
parish organisation, nor could the claim be conceded to control 
churches built and maintained by them, or to elect their own 
priests. This was followed by the excommunication of Fr. Hodur 


In 1900 Fr. Hodur’s parish at Scranton decided to break with 
the Roman Church in matters other than organisation: the first 
expression of this was the adoption of the Polish language for | 
the services. The marriage of the clergy was introduced more 
cautiously, as there was trong ap-oppesiton to it, and in the 
Mission to Poland it was never e other than clandestinely. 
By 1904 a number of ‘congregations had joined the movement, 
oa in 1907 an earlier movement of the same character was 
assimilated. Thereupon Fr. Hodur was consecrated Bishop by 
the (Old Catholic) Archbishop of Utrecht. At his consecration, 
Bishop Hodur accepted the Declaration of Utrecht, an impec- 
cably orthodox document, and the Nicene Creed is commonly 
recited at the Liturgy, but the credal statements that the P.N.C.C. 
has made of itself are of such a character as to raise the question 
whether the orthodox language is used in its accepted sense. The 
second article of the Confession of Faith printed in the constitu- 
tion reads as follows:— 

I BELIEVE in Jesus Christ, the Saviour and the Spiritual 
Regenerator of the world. 
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I believe that Christ the Lord was the Messenger of God, of - 
. One entity with Him, who was begotten to humanity in the 

‘humble bride Mary. I believe that this Nazarene Master made 
known His divine Mission on earth through His life: a perfect 
ideal of goodness, wisdom and self-consecration for others’ sake, 
especially for sinful and disinherited people; that through His 
work, His teaching, and His death of suffering, He became the 
spark enkindling a new life of humanity (lit.: the spark of a new 
life): a life which begins its power, strength and fulness in know- 
ledge Of God, in loving Him and in fulfilling His holy will.” | 

Their teaching on Sin is expounded by the Revd. T.-F. Zielin- 
ski as follows: 


“We do not teach original sin as in the Roman Catholic 
Church—that it came down to us from the origin of the human 
race and that we inherit it through our descent from Adam. We 
do not teach that man is born with a depraved nature. 


“We do teach that man is born with an inclination to do evil; 
but that is not original sin the Roman Catholic sense.” In 
accordance with this Pelagianism, Eternal Punishment is rejected, 
but “some form of purgation of the soul, either here or hereafter, 
is necessary and inevitable, even though it cause suffering”. 


Up to the age of twenty, Confession. is made privately before a 
priest: after that age, the public confession and absolution which 
precede every Mass is considered enough, though “some who 
are accustomed from early training to private confession prefer 
to continue the practice”. Baptism-and Confirmation are joined 
together as one Sacrament, and the number brought up to seven 
by including “The Word of God, read, expounded or listened 
to”. In the Liturgy, some of the sacrificial language of the Missale 
Romanum has been omitted, some remains: but if Fr. Zielinski 
has given a correct impression of their teaching on Sin, it may. 
‘be doubted whether their Theology really requires the Sacrifice 
of the Cross. We may hope that this impression is a mistaken 
one, for the General Convention of the Protestant Episcopal 
Church of America, who are in a position to judge the P.N.C.C. 
by its life and worship and not only by its documents, gave 
approval in 1940 to the Bonn Agreement of 1931, and extended 
it to cover all Churches “which are in communion with the See 
of Utrecht”. A clause in that agreement runs: | 

“Intercommunion does not require from either Communion 
the accomsnncs of all doctrinal opinion, sacramental devotion, or 
liturgical practice characteristic of the other, but implies that 
eo the other to hold all the essentials of the Christian 

aith.” 

The fact is that doctrinal matters are not central for this 
Church, as its foundation is Nationalism. Unfortunately in for- 
mulating doctrinal statements they took their tone from the . 
Liberal Humanism prevalent at the time, probably without 
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} 
perceiving its implications. The strength of this nationalistic 
sentiment is shewn by the words recited by the candidates at 
each Confirmation, their right hands raised: 1 promise ® 
remember, always and everywhere, in welfare and adversity, i 
health and sickness: that | am a-believer in the Christian 
Religion, and a member of the Polish National Catholic Church; 
that I must honour and love my parents, who brought me up, 
that I must build my life to be upright, honourable and usé@ful., 
both in my own behalf and as a member of the Church of God | 
and (a member) of the Polish People.” There is no recognition 
of any obligation to the United States, of which country they are 
citizens. Similarly in the Canon of the Mass “Communicantes” 
runs “. .. and with the innumerable hosts of saints both men~ 
and women of all nations, but especially of our nation, who for 
the glory of Thy Name, and the establishment of Thy Kingdom 
in the world, lived, suffered, laboured and died.” 

What of the future? This Church only now embraces about - 
five per cent. of the Americans of Polish origin, and the Polish 
which is their liturgical language is unfamiliar to many of the 
younger generation, and many of the priests have had we learn it 
at the seminary. There is no question of the validity of their 
Orders, and the relation of Intercommunion dees not signify any 
approval of their doctrinal eccentricities. Fr. Andrews deserves 
high praise for the candour with which, while writing as a friend 
and sympathiser to interest Anglicans in this Church. he has 

made both the doctrinal vagueness and the nationalistic bias 

W.O.-F. 


CHRISTOLOGY AND DEVOTION 


How closely is the perception of our Lord’s true Godhead 
connected with the acknowledgment of sacramental grace! A 
great truth must have proportionate consequences. We cannot 
have an abiding faith in the Incarnation unless we recognise 
consequences In ourselves proportionate, and nothing can be 
proportionate to God becoming flesh short of the great mystery 
of ourselves becoming one with God as His children. 


R. M. BENSON. 
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